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This article first examines the textual structure of the Sariputra Samyukta
(EFFEAHIE Shelifu Xiangying) of the Chinese Samyuktagama (Taisho
vol. 2, no. 99) in conjunction with its Pali parallel. Then it compares the
main teachings contained in the two versions. It reveals similarities but
also significant differences in both structure and doctrinal content, thus
advancing the historical/critical study of early Buddhist doctrine in this
area.

Introduction

The Sariputra Samyukta (ZF|FEARNE Shelifu Xiangying “Connected with the
Venerable Sariputra”) of the Chinese Samyuktiagama (henceforth abbreviated SA;
P2 4% Za Ahan Jing, Taisho vol. 2, no. 99) corresponds to the Jambukhadaka
Samyutta (no. 38 “Connected with the wanderer Jambukhadaka™), Samandaka
Samyutta (no. 39 “Connected with the wanderer Samandaka”) and Sariputta
Samyutta (no. 28) of the Pali Samyutta-nikaya (abbreviated SN). This Chinese
samyukta (fHIE xiangying) and its Pali counterpart in three samyuttas are
collections of various discourses on the subject of the Venerable Sariputra (P.
Sariputta), one of the Buddha’s most eminent monk-disciples.

The above-mentioned Chinese and Pali collections are all closely connected
with Sariputra as a highly respected monk skilled in instructing others in the
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Buddha’s teachings and practices. He was well known at the time of the Buddha
for his wisdom and ability to teach the knowledge of liberation and for the depth
and variety of his understanding.

In this article the following issues will be addressed. Regarding the
textual structure of the Chinese and Pali collections, why is the Pali version
essentially split into two samyuttas: SN 28 and 38 (including no. 39)? And why
does SN 28.1-9 have the appearance of a single sutfa? Regarding the content
(doctrinal items), what are the major differences and similarities between the
two traditions? This comparison of the two versions enables one to distinguish,
with some confidence, between teachings that date from the period before the
corresponding schools diverged and teachings that developed subsequently.

In the following I first examine the textual structure of the two versions. Then
I compare the main teachings contained in them, making use of new editions of
SA: Yin Shun’s Za Ahan Jing Lun Huibian ] 245 m & 4w [Combined Edition
of Sitra and Sastra of the Samyuktagama) (abbreviated CSA) and the Foguang
Tripitaka Ahan Pitaka Za Ahan Jing 3¢ R E4% fo] Sk P2 4% (abbreviated
FSA).' This will reveal both similarities and significant differences in structure and
doctrinal content, thus advancing the study of early Buddhist teachings in this area.

1. Textual structure

The Sariputra Samyukta (ZF|FEAHE Shelifu Xiangying) of the Chinese
SA version was translated from a now lost Indic-language original. In
the CSA edition the SA version bears the title Shelifu Xiangying supplied
by the editor, Yin Shun. In earlier editions of SA, xiangying/samyukta
titles are lacking and the beginning and end of each samyukta have to
be inferred from the siitra contents. This Chinese Sariputra Samyukta is
located in the “Causal Condition Section”(F[KZFZayin Song) in the SA
tradition.> The Pali SN counterparts of this Chinese Sariputra Samyukta

I am indebted to Rod Bucknell for his constructive comments, suggestions and corrections on a
draft of this article. I am grateful to Jin-il Chung for providing me some useful Sanskrit materials. I
am also grateful to the anonymous reviewers for their constructive comments and corrections.

'"These two new editions incorporate textual corrections, modern Chinese punctuation,
comments, and up-to-date information on Pali and other textual counterparts, including different
Chinese versions of the text.

2CSA1, p. 46 (in ‘Za Ahan Jing Bulei zhi Zhengbian Ff[[& 4% H4H 2 #245 [Re-edition of the
Grouped Structure of SA]’) and vol. iii, p. 373; Yin Shun (1971), p. 673. See also Choong (2000),
pp- 21, 244.
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are Sariputta Samyutta (no. 28), Jambukhdadaka Samyutta (no. 38), and
Samandaka Samyutta (no. 39). The Sariputta Samyutta is located in the
Khandha Vagga (“Aggregates Section”); both Jambukhadaka Samyutta
and Samandaka Samyutta are located in the Salayatana Vagga (“Six
Sense Spheres Section”). According to Yin Shun, the Chinese Sariputra
Samyukta and its Pali counterparts pertain to the vyakarana-anga (P.
veyyakarana-anga) portion of SA/SN.? In the Taisho Tripitaka this Chinese
Sariputra Samyukta is marked off with the heading Dizi Suoshuo Song
BT-ArEREH  (“Section Spoken by Sravakas” Skt. Sravaka-bhasita).*

The Chinese Sariputra Samyukta comprises eleven discourses (SA
490-500), whereas of its Pali counterparts, Jambukhadaka Samyutta and
Samandaka Samyutta have sixteen discourses each (SN 38.1-16; 39.1-16),
and Sariputta Samyutta has ten discourses (SN 28.1-10). The full set of
Chinese-Pali and Pali-Chinese counterparts is shown in Tables 1 and 2 (cf.
http://www.suttacentral.net/).

3Choong (2000), pp. 9-11, 21, 244, 249-250. Vyakarana is one of the three arigas represented
in the structure of SA/SN: sitra (P. sutta) ‘discourse’ (short, simple prose), geya (geyya) ‘stanza’
(verse mixed with prose), and vyakarana (veyyakarana) ‘exposition’. These three arngas are
the first three of nine types of early Buddhist text (navanga) classified according to their style
and form. They are regarded by some scholars as historically the earliest ones to have appeared,
in sequence, in the formation of the early Buddhist texts. Also, only these first three arngas are
mentioned in MN 122 (Mahasuniiata-sutta): 111, 115 and its Chinese counterpart, MA 191: T1,
739c. This suggests the possibility that only these three angas existed in the period of Early (or
pre-sectarian) Buddhism (cf. Mizuno 1988, p. 23; Nagasaki 2004, pp. 51-2; Choong 2010b, pp.
53-64). Cousins (2013, p. 105), however, considers the list of just three angas “may in fact refer to
types of literature, although it is far from certain.” Rupert Gethin on the H-Buddhism Discussion
Network suggests that the PTS reading “suttam geyyam veyyakaranassa hetu” in MN 122: 111,
115 should be corrected to “suttam geyyam veyyakaranam tassa hetu”, following the Ceylonese/
Burmese version’s reading: “na kho Ananda arahati savako sattharam anubandhitum yadidam
suttam geyyam veyyakaranam tassa hetw” (“It is not right, Ananda, that a disciple should seek
the Teacher’s company for this reason, namely sutta, geyya, veyyakarana.”). This Pali version’s
reading is clearly supported by the Chinese version in MA 191: T1, 739¢: “ffi= - /& - R~ FH
IEZE - B3k - SR - (S TR BT E Eansitl - 7 (“The Buddha said: Ananda, it is
not for this reason, namely siitra, geya, vyakarana, that a disciple follows the World-Honoured
One with respect until the end of life.”). See the discussions on H-Buddhism posted on 21-23, 31
October 2011 under this subject: “Disagreement in Renderings of Sutra/Geya/Vyakarana”

*T2, p. 126a. Hosoda (1989), p. 542; Choong (2000), p. 17, notes 5, 7; Chung (2008), p. 139.
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TABLE 1:
CHINESE-PALI CORRESPONDENCES OF
THE SARIPUTRA SAMYUK TA/SHELIFU XIANGYING

Sariputra Samyukta (Chinese SA) Pali

490 SN 38.1-16
491 SN 39.1-16
492 AN 4.178
493 None
494 AN 6.41

495 (cf. MA 48) AN 5.168, 10.4, 11.4-5
496 None
497 AN 5.167

498 (cf. MA 16) SN 47.12; MN 28
499 AN 9.26
500 SN 28.10

TABLE 2:

PALI-CHINESE CORRESPONDENCES OF 28. SARIPUTTA SAYUTTA, 38.
JAMBUKHADAKA SAMYUTTA, AND 39. SAMARdAKA SAMYUTTA (= SARIPUTRA
SAMYUKTA/SHELIFU XIANGYING)

Pali SN Sariputra Samyukta (Chinese SA)
28.1-9 None
28.10 500
38.1-16 490
39.1-16 491

Some structural features of the above-mentioned Sariputra collections are
discussed below:

a) Regarding SA 490, 491 = SN 38, 39

The Pali SN 38. Jambukhadaka Samyutta and SN 39. Samandaka Samyutta,
with sixteen discourses each, have identical contents, except for the name of the
interlocutor, which is also used as the title for the collection. Consequently, the
text of the second one, Samandaka Samyutta, is heavily elided. In each case the
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interlocutor is a wanderer, who questions Sariputta on various topics regarding
teachings and practices. Thus SN 39 is essentially identical with SN 38.

Like SN 38 and 39, the Chinese counterparts SA 490 and SA 491 have the
same contents, except for the name of the interlocutor. Of SA 491 = SN 39,
which is virtually a duplicate of SA 490 = SN 38 and because of the extensive
elision, nothing can be said regarding internal structure. However, it is clear that
the first and second discourses of the SA Sariputra Samyukta (SA 490 and 491)
are parallel to the two consecutive Pali samyuttas nos. 38 and 39.

The Chinese SA 490 is a long discourse. Its components correspond to all but one
of the small discourses of the Pali SN 38 collection, the exception being SN 38.7. 3

The SN 38 collection is likely to be derived from a single discourse. The
division of the collection into sixteen parts (SN 38.1-16) possibly was for the
purpose of making it look like a samyutta. The SA parallel, SA 490, possibly
preserves the original form as a single discourse.

b) Regarding SA 500 and SN 28

The Chinese SA 500 corresponds to just one discourse (i.e., SN 28.10) of SN 28, the
collection entitled Sariputta-samyutta, which has in total ten discourses. Thus, the
Pali Sariputta-samyutta of SN (SN 28.1-10) and the Chinese Sariputra Samyukta of
SA (SA 490-500) have only one regular discourse in common: SN 28.10 = SA 500.

SN 28.1-9 are essentially a single discourse that has been artificially divided
into nine parts, perhaps in order to produce 9 + 1 = 10 discourses spoken by
Sariputra that could then be called Sariputta-samyutta. A parallel in SA for this
SN 28.1-9 is not found.

Thus, the Sariputta-samyutta of SN possibly comprises only two genuine
discourses: SN 28.1-9 and SN 28.10.

¢) Regarding the remaining discourses of the SA Sariputra Samyukta (SA 492-499)

Six SA discourses (SA 492, 494-495, 497-499) have their Pali counterparts
in Pali textual locations other than the SN 28, 38, 39 collections. Moreover, two
of these SA discourses (SA 493, 496) have no Pali counterparts. The remaining
discourses of the SA Sariputra Samyukta are distinct discourses featuring
Sariputra; therefore, this is a genuine intact samyukta.

>The following discourse nos. are according to the actual sequence of the Pali-Chinese textual
correspondences: SN 38.16,3, 1,4, 2,9, 8,13, 15,14, 11, 12, 5, 6, and 10 = SA 490.
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d) Accordingly, the following unusual features are revealed:
*  Only SA 500 has a direct Pali parallel discourse.

» The Pali parallels to SA 490 and 491 are presented not as two
discourses but as two samyuttas.

*  The remaining SA 492-499 have their Pali parallels in AN, or in
SN, or in no known location.

» [t seems that all of the Pali discourses on Sariputta except SN
28.10 have been broken up and relocated. One cannot claim
that the right-hand column in table 1 represents the original Pali
Sariputta-samyutta before the break-up.

« On the subject of the Venerable Sariputra the three Pali
collections (SN 28, 38, 39) have more discourses (mainly in
SN 28 collection) than the Chinese SA version (SA 490-500).¢

Thus, the findings suggest that the two textual traditions on the subject of the
Venerable Sariputra reflect the modifications, reorganizations, and enlargements
oftextual compilation in how the two schools (i.e. the Vibhajyavada/Vibhajjavada
and Sarvastivada/Sabbatthivada) developed after separating from their common
origin (i.e. the Sthavira tradition).

2. Shared images of Sariputra contained in the two versions (SA
490 and SN 38. Jambukhadaka Samyutta)

Before discussing the disagreements on some teachings presented in the two
versions (the Chinese SA 4907 and the Pali counterpart SN 38¢), some shared
images of Sariputra in the literature will be discussed here.’

The Chinese SA 490 and the Pali SN 38 are about the wanderer Jambuksadaka
(P& Yanfuche, P. Jambukhadaka) asking questions of Sariputra, who then
responds to them. The discourses in both versions take the form of questions

¢On Sanskrit fragments corresponding to the Chinese SA (T 99), see Chung (2008), pp. 139-
141, and footnotes 27, 28 in this article

T2, pp. 126a-128a; CSA iii, pp. 373-382; FSA 2, pp. 777-794.

SSN IV, pp. 251-261. Cf. Bodhi (2000), pp. 1294-1300; Woodward (1927), pp. 170-176.

9A few useful studies on Sariputra have been published; for example, Malalasekera (1937),
pp. 1108-1118; Akanuma (1967), pp. 593-602; and Nyanaponika and Hecker (2003), pp. 1-66.
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addressed to Sariputra on topics related to particular Buddhist concepts and
terms, such as Nirvana (P. Nibbana), arhant (arahant), etc. Sariputra then
responds to the questions. In each case he concludes by referring to the essential
practice of the noble eightfold path. Only one discourse, SN 38.16, does not
mention the noble eightfold path.

For example, the Chinese SA 490 reports the wanderer Jambuksadaka as
asking Sariputra thus:

‘It is said Nirvana. What is Nirvana?’ Sﬁriputra replied: ‘Nirvanais
the permanent destruction of desire, the permanent destruction of
hatred, the permanent destruction of delusion, [and] the permanent
destruction of all afflictions. This is called Nirvana.” [He] asked
again: ‘Sariputra, is there a path, is there a way which, if well
practised, leads to attainment of Nirvana?’ Sariputra replied: ‘Yes,
it is called the Eightfold Right Path; that is, right view and so
on to right concentration.” At that time the two venerable ones
having discussed [the subject matter], each rose from his seat and
departed.'

‘As for the so-called arhant, what is [meant by] the term arhant?’
Sariputra replied: ‘[One in whom] desire has been destroyed
without remainder, hatred has been destroyed without remainder,
[and] delusion has been destroyed without remainder: this is called
an arhant.” [He] asked again: “Sariputra, is there a path, is there a
way which, if well practised, leads to attainment of arhantship?’
Sériputra replied: ‘Yes, it is called the Eightfold Right Path; that is,
right view and so on to right concentration.” At that time the two
venerable ones, having discussed [the subject matter], each rose
from his seat and departed."

WCSERERTE o S Ry EER o BT - R o EHUKE - BEEKFE - BikE -
— VI ES ke - BREEE - (BRT - &FIFE - HEAN - (EELEY - SRR - &F]
s o H o s8/\UFHE - IER - WZEIEE - B - ZIEE3RaRe - SREERImE - (T2, p.
126b; CSA iii, p. 374; FSA 2, pp. 779-780).

NCHTEEIEREE o S0 AITEE - SRS - BNCETEe: - IUE - BRECETES -
EAIERE - 18R - HFIFE - FEAN - EEXEE - SMEEN - SFFHE - F - 5
JUEHE » IEH o JhZRIEE o I o ZIE - 3HERasT o SEEEHEET 2 o 7 (T2, p. 126b; CSA iii,
p- 375; FSA 2, p. 781).
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Its Pali counterparts SN 38.1 and 2 have similar content about Nirvana,
arhant, and the path leading to the attainment of it.”?

Thus, the shared images of Sariputra contained in the two versions are: (1)
Most of the topics related to essential Buddhist terms and concepts are included
and explained by Sariputra; (2) his explanations of the particular Buddhist terms
and concepts are entirely accepted without any serious debate by the questioner;
(3) Sariputra particularly promotes the noble eightfold path as an essential
practice; and finally, (4) the image of Sariputra as a monk in the early Buddhist
Order highly respected for instructing others on teachings and practices is
certainly supported as a historical fact by the two textual traditions.

3. Disagreements on some teachings between the two versions, SA
490 and SN 38

There are in SA 490 and SN 38 some doctrinal items that differ in content. They
are the following:

a) avidya (P. avijja): Ignorance

The Chinese version states thus:

Sariputra replied [to the wanderer Jambuksadaka]: ‘As for what is
called ignorance, it is lack of knowledge regarding past time, lack of
knowledge regarding future time, lack of knowledge regarding past,
future, and present times; lack of knowledge regarding the Buddha,
the Dharma, the Samgha; lack of knowledge regarding suffering,
its arising, its ceasing, and the path; lack of knowledge regarding
the morally good, bad, and indeterminate; lack of knowledge
regarding the internal, lack of knowledge regarding the external —
lack of knowledge, delusion, regarding all of these: this is called
ignorance.” Jambuksadaka said to Sariputra: ‘This is a group of
huge delusions.” [He then] asked again: ‘Sariputra, is there a path, is
there a way which, if well practised, leads to the abandoning of this
ignorance?” Sariputra replied: “Yes, it is the Eightfold Right Path;

2SN 38.1-2, pp. 251-252: ... ragakkhayo dosakkhayo mohakkhayo ... ariyo atthangiko
maggo ... sacchikiriyaya ...”.
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that is, right view and so on to right concentration.’”
Its Pali counterpart SN 38.9 has this:

[Sariputra replied to the wanderer Jambuksadaka:] *... lack of
knowledge (or lack of insight, aqrianam) regarding suffering
(dukkhe), regarding the arising (samudaye) of suffering, regarding
the ceasing (nirodhe) of suffering, regarding the path (patipadaya)
leading to the ceasing of suffering: this is called ignorance.’
[Jambuksadaka asked:] ‘But, is there a path, friend, is there a way for
the abandoning (pahandya) of this ignorance?’ [Sariputra replied:]
‘There is a path, friend, there is a way ... this Noble Eightfold Path
(ariyo atthangiko maggo). ...’

Thus, the only item common to the two versions is lack of knowledge
regarding suffering, its arising, its ceasing, and the path leading to the ceasing
of suffering. This suggests that the extra items contained in the SA version may
represent a later expansion. ™

b) duhkha (dukkha): Suffering
The SA version:

Sariputra replied: ‘As for suffering, it is suffering of birth, of decay,
of sickness, of death; being separated from things one likes; being
conjoined with things one dislikes; not getting what one wants; in
short, suffering regarding the five aggregates of attachment. This is
called suffering. [Jambuksadaka] asked again: ‘Sariputra, is there a
path, is there a way which, if well practised, leads to the abandoning
of this suffering?’ Sariputra replied: ‘Yes, it is called the Eightfold

Bem AT o PTRE NI . AT MR RIS, AT, R. hEREERD. M. k. 4
M. . SR W B, . R MEUMEE. RN SMERD. A TR
HRIRE. R MY BIFEEEEEA . R KRR, B, &8k, FiEAm. BE
216, WEWEE. &M% E. . H/\EE. ER. JIEIEE. 7 (T2, p. 126¢; CSA iii,
pp- 375-6; FSA 2, p. 782).

14 A similar situation is also found in SA 298 = SN 12.2, but there the teaching is by the Buddha
(Choong 2000, pp. 161-2).
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Right Path; that is, right view and so on to right concentration.’'s
The corresponding SN 38.14:

[Sariputra replied:] “... there are these three kinds of suffering:
the suffering due to pain (dukkhadukkhata), the suffering due
to formations (sankhdaradukkhata), the suffering due to change
(viparinamadukkhata). ... ‘There is a path, friend, there is a way
for the understanding (pariniidya) of these three kinds of suffering
... it is the Noble Fightfold Path . ...’

Thus, the SA version reports Sariputra as teaching an eightfold division of
suffering, whereas the SN version has him teaching a threefold division.

The eightfold division of suffering in the Chinese SA version seems to be
a standard formula, because it also corresponds closely to the familiar set of
the first noble truth of suffering in the Pali SN 56.11 Dhammacakkappavattana
Sutta.'s In contrast, the threefold division of suffering in SN 38.14 is not found
at all in the Chinese SA. This suggests that the threefold division of suffering in
the SN version may be a doctrine not shared with the SA tradition.”

¢) trsnd (tapha): Craving
The SA version:

Sariputra replied: ‘There are three kinds of craving, namely
craving for sensuality, craving for material form, craving for non-

Sem R E . . AEAET. . M. AU, BENEEE. SNe. kA
o MRERILZIZT . R4/ . B &H. FlEA M. Bk, SFhE. f.
FENIEIE. IER. JIEIEE. B 7 (T2, pp. 126¢-127a; CSA iii, p. 377; FSA 2, p. 784).

1®Cf. Choong (2000), p. 236.

"The threefold division of suffering is also found in the Pali DN 33 Sangiti Sutta: PTS 111,
p. 216: Tisso dukkhatda. Dukkha-dukkhatd, samkhara-dukkhata, viparinama-dukkhata. This
corresponds to the Chinese DA 9 Sarngiti Sitra i 554% (translated in 413 CE): T1, no. 1, p. 50b: «
= o {7 - T - 85070 o . Note that the order in DA 9 is different: samkhara-, dukkha-,
viparinama-dukkhata. Another translation of the same siitra, T1, no. 12 K87EF94% (translator
Danapala Jifiz#, 2-1017 CE), p. 228a, gives: “{E R =7 o TOEATER o slimil oy o o . It
is the same order as in DA 9, but the first item is il samsara-dukkha, instead of samkhara-
dukkha. The threefold division of suffering is not found in other Chinese Agamas, except for DA.
The above-mentioned information was provided by LIN Qian in H-Buddhism on 30 Sep 2011
under the subject: “Explanation of query about pain and suffering.”
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materiality. [Jambuksadaka] asked again: ‘Sariputra, is there a path,
is there a way which, if well practised, leads to the abandoning of
this craving?” Sariputra replied: ‘Yes, it is the Eightfold Right Path;
that is, right view and so on to right concentration.’'

Its corresponding SN 38.10:

[Sariputrareplied:] ... there are these three kinds of craving: craving
for sensuality (kamatanha), craving for existence (bhavatanha),
craving for non-existence (vibhavatanha). ... ‘There is a path,
friend, there is a way ... It is the Noble Eightfold Path . ...’

Thus, the two versions here disagree widely regarding the definition of
craving."

d) upadana: Attachment
The SA version:

Sariputra replied: ‘There are four kinds of attachment, namely
attachment to sensuality, attachment to self, attachment to view,
attachment to rules. [Jambuksadaka] asked again: ‘Sariputra, is
there a path, is there a way which, if well practised, leads to the
abandoning of this attachment?’ Sariputra replied: “Yes, it is said
the Eightfold Right Path; that is, right view and so on to right
concentration,’®

BT A= HNE. OF. RO BN, FiEAE. BI=20 &8

Ho Ho. sB/\IEE. ER. J3RIEE. ” (T2, p. 128a; CSAiii, pp. 381-2; FSA 2, p. 793).

1"Regarding the definitions of craving in the Pali Nikayas and Chinese Agamas, see also
Choong (2000), pp. 165-167; (2010a), pp. 92-96. The findings suggest that four definitions of
craving are found in the four principal Nikayas and Agamas: 1. craving for each of the six senses
(found in SN-SA, MA, DN-DA); 2. craving for sensuality, for materiality, and for non-materiality
(SA, MA, DN); 3. craving for sensuality, for existence, and for non-existence (SN, DA, EA);
and 4. craving for sensuality, and for existence (MA). Only the first definition (six classes) is
common to corresponding collections: SN-SA and DN-DA. The other three definitions are found
in different individual collections. This implies that in early Buddhism craving may have meant
simply craving for the six sense objects.

wed Rl E . M. DU, REAREL. FRHC. R R, ER. &RI#E. HEH .
BE2EYE. Writiil., &R s. A, si/\EE. ER. BEIEE. ” (T2, p. 127a;
CSAii, p. 377; FSA 2, pp. 785-6).
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Its corresponding SN 38.12:

[Sariputra replied:] *... there are these four kinds of attachment:
attachment to sensuality (kamupadanam), attachment to view
(ditthupadanam), attachment to rule-and-vow (silabbatupadanam),
attachment to self-theory (attavadupadanam). ... There is a path,
friend, there is a way ... this the Noble Eightfold Path . ...’

Thus, the main difference is that the SA version has “attachment to self”,
whereas the SN version has “attachment to self-theory”. Self-theory (attavada;
Skt. atmavada) and self are certainly not the same thing, but this difference
seems relatively insignificant.

To summarise, this section has discussed four doctrinal items that differ in
contents between SA 490 and SN 38, namely ignorance, suffering, craving, and
attachment.

Regarding ignorance, the only item common to the two versions is lack of
knowledge regarding suffering, its arising, its ceasing, and the path leading to
the ceasing of suffering. The other extra items found in the SA version may be
later developments.

Regarding suffering, the SA version has the eightfold division of suffering,
whereas the SN version has the threefold division of suffering. The eightfold
division in the SA version seems a standard formula shared also with the Pali
tradition. In contrast, the threefold division in the Pali version is not found at
all in the Chinese SA. The threefold division in the SN tradition may be just a
doctrine of suffering unshared with the SA version.

Regarding craving, the two versions disagree widely about the definition.

Finally, regarding attachment, there is one minor difference. The SA
version has “attachment to self”, but the SN version has “attachment to self-
theory”.

These discrepancies in the four doctrinal items between the two versions
may just reflect differences in how the two schools developed after separating
from their common origin.

4. Other doctrinal items found only in the Chinese version, SA 490

There are in the Chinese SA 490 other doctrinal items that are not found in the
Pali counterpart SN 38. They are the following:
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a) §J& é (clutching/guarding/controlling)

[The wanderer] Jambuksadaka asked Sariputra: ‘It is said “clutching”. What is
“clutching”?” [Sariputra replied:] ‘““Clutching” is explained in the same way as
“floods”.”*

This item ‘clutching’ in the Chinese version is not found in the Pali
counterpart SN 38, but the item ‘floods’ mentioned in the Chinese is found in
both collections, as follows:

Sariputrareplied: ‘As for “floods”, it is said “flood of sensuality, flood
of existence, flood of view, flood of ignorance”.” [Jambuksadaka]
asked again: ‘Sariputra, is there a path, is there a way which, if
well practiced, leads to the abandoning of these floods?” Sariputra
replied: ‘Yes, it is called the Eightfold Right Path; that is, right
view and so on to right concentration.’*

The corresponding SN 38.11 has a similar phrasing.® Thus, only the item
‘clutching’ is not shared with the Pali version.

b) %4 fu (bondage)

There are in the Chinese SA 490 four kinds of bondage, namely: bondage to
sensual desire, to hatred, to rules, and to self-theory. The path for the abandoning
of this bondage is the Eightfold Right Path.»

¢) 4% jie (knot)

There are nine kinds of knot, namely: the knot of sensual desire, the knot of hatred,
the knot of conceit, the knot of ignorance, the knot of views, the knot of attachment
to others, the knot of doubt, the knot of jealousy, and the knot of stinginess. The

N E A I, PR E . s AL, JERRER. 7 (T2, p. 127a; CSA iii, p. 377;
FSA 2, p. 785).

neaFld S, WH. AR, B, B WU, M. SR, GEah. B
2B6Y . Wrkiil. &% s. . H/\EE. ER. JIEIEE. 7 (T2, p. 127a; CSA iii,
p- 377; FSA 2, p. 784).

2 SN 38.11, pp. 257-8: Ogha ... kamogho bhavogho ditthogho ... pahanaya ....

HeFHMINT . M. U, AN, BB M. JREA. L H\IEE. (T2,
p- 127a; CSAiii, p. 378; FSA 2, p. 786).
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path for the abandoning of these knots is the Eightfold Right Path.>

d) {5 shi (bias; Skt. anusaya, P. anusaya)

There are seven kinds of bias, namely: bias of sensual desire, bias of hatred, bias
of craving, bias of conceit, bias of ignorance, bias of views, and bias of doubt.
The path for the abandoning of these biases is the Eightfold Right Path.?

e) 4K yu (sensuality/desire)

There are five kinds of sensuality: sensuality for visible forms, sounds, odours,
tastes, and tangible objects, produced by the eye, ear, nose, tongue, and body
respectively. The path for the abandoning of these forms of sensuality is the
Eightfold Right Path.”

f) 2 gai (obstacle; Skt. P. nivarana)

There are five kinds of obstacle, namely: the obstacle of sensual desire, of
ill-will, of stolidity and drowsiness, of over-balancing and worry, and of

se R AiE. LA, TR, BES. 194 WEIK. R4S MEGS. BEAS. B
. 1mak, | FH/\IEE. (T2, p. 127a; CSAiii, p. 378; FSA 2, p. 786).

WUEFIIE - (B - C0F - WA - R AR - (Bl - U - L - 5
B o 3/GER < ) )

TeEMIEE o CE - FIRATEREAE - % - 2 feF 0 - HE - &5 - E% - S
Rl - 88 - 2 o JuEfl o ... 38/ \UEHE - (T2, p. 127b; CSAiii, p. 378; FSA 2, p. 787). Cf.
p. 26). Also, a Sanskrit fragment for the relevant Chinese verse at T2, p. 127b9-12 (Chung 2008,
p- 139; Pasadika 1989, p. 48):

Na te kama yani citrani loke samkalparagah purusasya kamah /
tisthanti citrani tathaiva loke athatra dhiva vinayanti kamam iti //
na te kama yani citrani loke samkalpardgam vadasiha kamam /
bhiksur bhavisyaty api kamabhogt samkalpayan so ’kusalan vitarkan //
te cet kama yani citrani loke samkalparago yadi te na kamah /
sasta ‘pi te bhavita kamabhogt dystvaiva ripani manoramani //

FEREEMEE RS
mEERARE  RAIRAK
EETEREE  HAERHE
ARRERL  EHEE

However, the suggested Sanskrit fragments do not completely match with the Chinese version.
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doubt and uncertainty. The path for the abandoning of these obstacles is the
Eightfold Right Path.?

These five obstacles, though not shared with the Pali counterpart SN 38, are
found in other Pali texts.”

JELIE NPT
1

g) 5 qingliang (coolness) and 1555 de gingliang (attaining coolness)

These two items, coolness and attaining coolness, refer respectively to the
abandoning and full abandoning of the five lower fetters (#5745 wu xia
fenjie; Skt. paiica avarabhagiyani samyojanani; P. parica orambhagiyani
samyojanani). These are the fetters of identity-view, of rules, of doubt, of
sensual desire, and of ill-will. The path for the abandoning of these lower fetters
is the Eightfold Right Path (no corresponding Sanskrit fragment).*

h) [J5) shang gingliang (higher coolness) and 75 )5 de shang
qingliang (attaining higher coolness)

These two items, higher coolness and attaining higher coolness, refer respectively
to the attainment and full attainment of the permanent destruction, without
remainder, of desire, of hatred, of delusion, and of all afflictions. The path for
attaining this higher coolness is the Eightfold Right Path (no corresponding
Sanskrit fragment).*!

i) B yeji (karmic ways)

“Karmic ways” refers to the ten non-virtuous modes of conduct: killing,
stealing, sexual misconduct; false speech, backbiting, harsh speech,
rambling speech; sensual desire, hatred; and wrong view. The path for

BeHHAE - EFALE - FENE - HEE - HIRE - #18% - & - .. H/\E
i ° 7 (T2, p. 127b; CSA iii, p. 379; FSA 2, pp. 788-9). Cf. the Sanskrit fragment: kevalo 'yam
paripiirno "kusala- rasir yad uta paiica nivarananity (Chung 2008, p. 139; Pasadika 1989, p. 100)

»E.g. Choong (2000), p. 215.

WEBAMIEE o JARE o N &R o HE R - R - BE - & IEHE - L EH/UE
e .. BAHEE - A TOEER - BAl - BREER - ... 3/UEE 7 (T2, p. 127¢; CSA
iii, pp. 380-1; FSA 2, pp. 791-2).

NEEBRFRE o ERE - SHEfUKFEER o 1T - BROKFEER o —UNEE K FiE
B o TR LER - BH/NIEE - B E o G LN - SHaEUoKFEES - 2 -
T - B - Bk Ffmes - Ol - CH - BREEER - 3/ \EE-" (T2, pp.
127¢-128a; CSA iii, p. 381; FSA 2, pp. 792-3).
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the abandoning of these karmic ways is the Eightfold Right Path (no
corresponding Sanskrit fragment).*

j) T% hui (filth)

“Filth” refers to the three kinds of filth: desire, hatred, and delusion. The path
for the abandoning of these filths is the Eightfold Right Path (no corresponding
Sanskrit fragment).*

k) 35 gou (filth), f& ni (dirt), §l| ci (sting), % lian (yearning), and %% fu
(bondage)

All of these five terms refer specifically to the same contents as the above-
mentioned Filth (no corresponding Sanskrit fragment).*

To sum up, this section in the Chinese SA 490 refers to more than ten further
doctrinal items that are not shared with the Pali counterpart, SN 38. Of these
unshared Chinese items, only three have their correspondingly identified Pali
terms, namely anusaya ({§ shi, bias), nivarana (& gai, obstacle), and paﬁca
orambhagiyani samyojanani (11 | 5345 wu xia fenjie, under the terms 55
gingliang and 1555 de gingliang). This indicates that the Chinese version
contains far more doctrinal items taught by Sariputra than the Pali tradition.
The extra items may be later developments, but the historical reason for this
expansion is unknown.

5. Four Kinds of concentrative attainment (SA 492 = AN 4.178)

SA 492+ records Sariputra as teaching other monks about four kinds of concentrative
attainment, called “immeasurable concentration” (& =Wfwuliang sanmei or
ft 5 — EFE wuliang sanmoti). Its Pali counterpart, AN 4.178, also speaks about
four kinds of concentrative attainment, which, however, it calls “mind-liberation”
(cetovimutti), without mentioning Sariputra as the source of the teaching. Also,
the explanations of the four kinds of concentrative attainment are not entirely the

RemFIET o EEHE o TRSED - 5L - E - IE - EEE - WG - B0 - &
5B AR - HEE - AL - L. 38 /\UEE - 7 (T2, p. 128a; CSAii, p. 382; FSA 2, p. 794).

BeHFIEE o TRE - SR - EHR - SRR - BN o ... 55/UEE < 7 (T2, p. 128a;
CSA iii, p. 382; FSA 2, p. 794).

g o WIRYE - BEL - ] - &% - SIRE (T2, p. 128a; CSA iii, p. 382; FSA 2, p. 794).

35T2, p. 128b; CSA iii, pp. 384-385; FSA 2, pp. 795-796.

AN L, pp. 165-167.
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same in the two versions. The Pali version has been translated in full into English
by Woodward (1933) and recently by Bodhi (2012).”” In the following I give a full
translation of the Chinese version for comparison:

Thus have I heard.

Once the Buddha was staying in Kalandaka’s bamboo-grove at
Rajagrha. At that time, the Venerable Sariputra was also staying
there. Then the Venerable Sariputra addressed the monks:

‘Suppose a monk who has attained immeasurable concentration®
and dwells having personally experienced it to the full. His mind
does not delight in nirvana, in the cessation of the personality.”
[He] longs for and is attached to the personality. He is just like a
man who, with his hands covered in glue, takes hold of a branch.
Once he has touched that tree [branch] with his hands, he is unable
to separate from it. Why is that? Because of the glue on his hands.*

‘If a monk has personally attained immeasurable concentration,* but his
mind does not delight in nirvana, in cessation of the personality; if he
longs for and is attached to the personality, being ultimately unable to
separate from it, then he is unable to follow the Dharma in the present.
By the end of his life, he will have attained nothing, and will be reborn in
this world. He is ultimately unable to destroy the darkness of ignorance.
He is just like a muddy pond near a village. Although the pond is very
deep, because there has been no rain for a long time, the water of the
pond dries up. The mud becomes dry and cracked. In the same way,
that monk is unable to follow the Dharma in the present. By the end of
his life, he will have attained nothing, and will be reborn in this world.*

3"Woodward (1933), pp. 171-173; Bodhi (2012), pp. 543-544.

38 ik 5 = BR = cetovimuttim (AN 4.178: p. 165).

9 G = sakkayanirodham (AN 4.178: p. 165).

CHEALE SR E N - BEEEEME c AW - RBRLREEE - BRAE S - EA
TRBERTF o DRI o FRIZS o NEEfEHE - ArRAE R - BEEFH -

A R = R

2elbfr, MESPEIRSER. OAREE S, R, HEA Y. &N HEE. AEIR
BN Ti RS TN AR . ARSI R . BRI
Peo VEARERET. ARAW. WAKEH. HHaR. w2, e, AME>BEREIE
Ho ThERAnE. MRS, RAEHEEMILA .
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‘Suppose [another] monk has attained immeasurable concentration
and dwells having personally experienced it to the full. His mind
generates confidence and delight in nirvana, in cessation of the
personality. [He] does not long for the personality. He is just like a
man who takes hold of a branch with hands that are clean. His hands
do not become glued to the tree [branch]. Why is that? Because his
hands are clean.*

‘In the same way, the monk, having attained immeasurable
concentration, dwells having personally experienced it to the
full. His mind delights in nirvana, in cessation of the personality.
[He] does not long for the personality. He is able to follow the
Dharma in the present. At the end of his life, he will not be
reborn in this world. For this reason, a monk should make an
effort to destroy ignorance. He is just like a pond near a village,
which has water flowing in from the four directions after several
days of rain. Water constantly enters the pond and overflows it.
The muck in the pond flows out and the pond becomes clean.
In the same way, that monk is able to follow the Dharma in
the present. At the end of his life, he will not be reborn in this
world. For this reason, a monk should make an effort to destroy
ignorance.’*

When the Venerable Sariputra had taught this discourse, all the
monks, having heard what he had said, were delighted and put it
into practice.

Comparison shows that the two versions have some differences in wording.
The Pali version equates the four kinds of concentrative attainment with “the
four persons (cattaro puggald) found existing in the world”#, which is not

SeBEAI SRR SR, FEFREFE. RAER. BROEGEE. ASAS. BN
T RDIGZFFREF I . FAERE . BrLE . DFEh.

“elg. . MR IR, SEREEE. RARCHE. BEROEE%E. A8
B, BUEMBIEEZ . Jhadrss. MERIBATAT . 2. ki, B8 M. i
B EURIEMS AV, DU RAK LR . KN, HKEE . BERE. Hibig
e WO BABEREIEE. TR mE. AMEEA NS . . EEITE. il
fE0,

AN 4.178: pp. 165, 167.
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indicated in the Chinese version. It is not possible to identify which of the two
versions is likely to be the earlier one.

6. Contents found only in the Pali SN 28. Sariputta Samyutta

The Pali SN 28, Sariputta Samyutta, comprises ten discourses.* The first nine
of them (SN 28.1-9) depict Sariputta entering and emerging from the nine
concentrative attainments without giving rise to any thought of self-attachment.
The last discourse (SN 28.10) indicates Sariputta’s right means of livelihood.
As mentioned above, only this last discourse has a Chinese counterpart, namely
SA 500.“ The following section will point out two unshared items of content
between the two versions.

a) SA 500 and its Pali counterpart SN 28.10

The two versions record in common that a female wanderer Sucimukhi (
%[ 1Jingkou, P. Sucimukhi) approaches Sariputra and asks him about
facing the four directions when eating. He denies facing any of these
directions, and interprets the four directions as referring to various wrong
means of livelihood (gjiva,diming). He says he seeks his ‘almsfood in the
right manner’ (dhammena bhikkham, LEK €& yi fa qiu shi). Sariputra’s
responses win Sucimukhi’s respect and support. She asks the local people to
give almsfood to ‘the monks who are the sons of the Sakyan’ (samananam
sakyaputtiyanam,;bP¥Ef-shamen Shizi). However, the Chinese version
adds the following:

At that time, other wanderers heard the voice of the female wanderer
Sucimukhi praising the monks who are the sons of the Sakyan. Those wanderers
were jealous, so they killed the female wanderer Sucimukhi. After her death she
was reborn in the Tusita heaven, because her mind had developed faith in the
Venerable Sariputra.*

This extra information about rebirth in the Tusita heaven is clearly intended
to support the value of the wanderer whose mind has faith in the well-respected

SN 111, pp. 235-240. Cf. Bodhi (2000), pp. 1015-1019; Woodward (1925), pp. 186-191.

T2, pp. 131c-132a; CSA iii, pp. 394-395; FSA 2, pp. 813-816.

SRE . A A AMNE H BRI ANE R SRR TR . DAL . AR DA E
Koo B TER . DREEEFIBIT ARG L. ~ (T2, p. 132a; CSA ii, p. 395;
FSA 2, p. 816).
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monk Sariputra. However, this story is not shared with the Pali version. Thus,
the antiquity of this piece of faith doctrine in the Chinese version is in question.

b) SN 28.1-9

As mentioned above, the first nine discourses (out of ten) of the SN 28 collection
do not have Chinese counterparts. They are based on a repeated formula. This
formula has Sariputta explain to Ananda how he enters and emerges from each
of the nine concentrative attainments without giving rise to a self-attached
thought:* “I am attaining, or I have attained, or I have emerged from” each of
the nine concentrative attainments.* Each time Sariputta’s reply is in answer to
Ananda’s question:

Friend Sariputta, your faculties are bright, and your complexion is pure and
clear. In which abode (state, viharena) has the Venerable Sariputta spent the
day?*

This expression, ‘your faculties are bright, and your complexion is pure and
clear’ (vippasannani kho te ... indriyani parisuddho mukhavanno pariyodato),
is clearly about Sariputta’s complexion. What his complexion has to do with
the states of concentrative meditation is not clearly stated in the text. Such an
expression is also entirely absent from the Chinese version.* Thus, the antiquity
of this story in the Pali version is in question.

Conclusion

Structurally, the Chinese Sariputra Samyukta (SA 490-500) in the Taishd Tripitaka
is marked off with the heading Dizi Suoshuo Song =51 FrEiizH (“Section Spoken
by Sravakas”, Skt. Sravaka-bhdsita). This Chinese Sariputra Samyukta has its
Pali equivalent in three collections, Jambukhadaka Samyutta (SN 38), Samandaka

“SN 28.1: p. 236: ahamkara-mamamkara-mananusaya susamithata (“ ... I-making, mine-
making, and conceit-bias have been well rooted out”).

... Aham ... samapajjamiti va Aham ... samapanno ti va Aham ... vutthito ti va ti (pp. 235-6).
The nine meditative attainments are: the four jhanas, the Infinity of Space, of Consciousness, of
Nothingness, of Neither-Perception-Nor-Nonperception, and the Attainment of Cessation.

SWippasannani kho te avuso Sariputta, indriyani parisuddho mukhavanno pariyodato,
katamendayasma Sariputto ajja viharena vihasiti (p. 235).

52 A similar situation is also found in MN 151: III, pp. 293-297 and its Chinese counterpart SA
236: T2, p. 57b (CSA i, pp. 280-281). The words vippasannani kho te ..., indriyani parisuddho
chavivanno pariyodato in MN 151 are lacking in the Chinese counterpart (Choong 1999, p. 11,
note 41).
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Samyutta (SN 39), and Sariputta Samyutta (SN 28). They are all on the subject of
the Venerable Sariputra, but the three Pali collections have additional discourses
(mainly in Sariputta Samyutta) that lack parallels in the Chinese SA version.

The following major features of the textual structure between the two
versions are revealed:

1. Only SA 500 has a direct Pali corresponding sutta, which is SN
28.10.

2. The Pali counterparts to SA 490 and 491 are compiled as
two samyuttas (i.e. SN 38.1-16 and 39.1-16), not as two
suttas.

3. The remaining SA 492-499 have their Pali equivalents in AN,
or in SN, or in no known location.

4. Apart from SN 28.10, all of the Pali suttas on Sariputta may
have been fragmented and rearranged. In table 1 the right-hand
column (see above) cannot be regarded as representing the
original Pali Sariputta-samyutta before the fragmentation.®

5. The three Pali samyuttas (SN 28, 38, 39) have more suttas
(mainly in SN 28 samyutta) than the Chinese SA tradition (SA
490-500) on the theme of the Venerable Sariputra.

Thus, according to the above-mentioned five points, it is likely that the two
extant versions on the subject of the Venerable Sariputra evidently reflect the
changes, rearrangements, and expansions of textual compilation in how the two
schools (the Vibhajyavada and Sarvastivada) developed after splitting from
their common origin (the Sthavira tradition).

As for the contents, this comparative study of these Chinese and Pali
collections has focused on some shared images of Sariputra and on some

33 A reviewer’s comment: “Could there be another explanation, perhaps that the Pali Sariputta
Samyutta, and even the Chinese collection, is artificial and/or late, perhaps an attempt to bring
together of disparate texts on this important figure? The Samyuttas of the SN are very disparate
in terms of their construction, contents and length. The history must be extremely complex.
Or perhaps it is possible that the (ancestors of the) Pali school wanted to break up the original
Samyutta in order to create smaller Samyuttas named after a variety of individuals. At least a
reason for assuming the break-up of an established collection must be proposed.”
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disagreements presented in the two versions. The comparison has revealed the
following main points:

1. The shared images of Sariputra in the two versions are: His
Dharma-explanations cover most of the essential Buddhist
terms and concepts, and they are entirely accepted by the
hearer without any serious questioning. In his Dharma-talks
the noble eightfold path is predominantly mentioned as
an essential practice. Finally, Sariputra is a greatly valued
individual in the early Buddhist Order, because of his great
wisdom.

2. Four doctrinal items displaying differences in content
between SA 490 and SN 38, have been discussed, namely:
ignorance, suffering, craving, and attachment. The
disagreements on these doctrinal items may reveal how the
two traditions developed differently after separating from
their common ancestor.

3. In the Chinese SA 490 more than ten doctrinal items are
identified which are not found in the Pali counterpart
collection, SN 38. Among these unshared Chinese items only
three have equivalent Pali terms, namely anusaya ({§ shi,
bias), nivarana (2 gai, obstacle), and paiica orambhagiyani
samyojanani (11 5745 wu xia fen jie, five lower fetters).

This indicates that the Chinese version contains far more

doctrinal items instructed by Sariputra. The additional items

may reflect later expansion, but the historical reasons for this
development remain unknown.

4. SA 492 specifies four kinds of concentrative attainment as
“immeasurable concentration” (wuliang sanmei/wuliang
sanmoti) taught by Sariputra to other monks; its Pali
counterpart, AN 4.178, does not associate Sariputra with
this teaching, and it refers to the four kinds of concentrative
attainment as “mind-liberation” (cetovimutti) and equates
them with “four persons” (cattdro puggald) found present
in the world. The two versions also have partly differing
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explanations of the four concentrative attainments. Which
of these versions is likely to be historically the earlier is not
evident.

5. The additional story in SA 500 about the female wanderer
Sucimukhi being killed and reborn in the Tusita heaven, because
of her faith in the highly valued monk Sariputra, is not found in
the Pali version. The antiquity of this piece of faith doctrine is
therefore in question.

6. The statement in the Pali SN 28. 1-9 that Sariputra’s faculties are
bright and his complexion is pure, and the implied connection
with his concentrative meditation states, is not found in any
Chinese version. The antiquity of this story is therefore in
question.*

Accordingly, the comparison of the two versions provides the means
for identifying shared doctrinal components from unshared, and thus
for distinguishing, with some confidence, between teachings that may
date from the period before the two schools diverged and teachings that
developed subsequently.

Overall, this study has revealed some substantial disagreements
between the two versions of the major discourses on the venerable monk
Sariputra.

$*Regarding the question whether the expression “your faculties are bright, and your complexion
is pure and clear” is entirely absent from the Chinese Agama, Dan Lusthaus on the H-Buddhism
Discussion Network comments: “On most occasions where a Pali text has indriyani parisuddho
mukhavanno pariyodato, the versions of the agamas retained in Chinese lack a corresponding
phrase, when there is a Chinese agama counterpart. One exception, where a counterpart is found
although the Pali phrase is a bit different, is the Chinese version of the Dirgha agama. The Chinese
phrase, however, indicates a “superior” countenance -- A -- Buddha has completed a
meditation. The passages, for comparison: ({EFTEAL) 455: [SBUUIRE AR . #EHR
FE. | (CBETA, TO1, no. 1, p. 34, c24) corresponding to DN 18 Janavasabha (DN ii 200):
bhante bhagava bhatiriva bhagavato mukhavanno vippasannatta indriyanam. The only other place
the phrase BRI ¥ occurs (in a CBETA search) is Kuiji’s #1%% comm[ents] on the Smaller
Sukhavati-vyiiha: CPrompestmy 1. S =8, WskBUa AR LA E
ERF A, WOREIMEREGIS N . | (CBETA, T37, no. 1757, p. 313, a24-25).” See the discussion
on H-Buddhism posted on 21-22 February 2016 under this subject: A person’s complexion in
connection to meditative experience". Thus, it is likely that the expression is relatively late.
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Abbreviations

AN
ASA

CSA

DA
DN
EA
FSA

MA

PTS
SA
SN

Anguttara-nikaya

Bieyi Za Ahan Jing Rl|ZE5E 2 4% [Additional Translation
of Samyuktagamal] (T 2, no. 100)

Za Ahan Jing Lun Huibian & 4856 &r 45 [Combined Edition
of Siitra and Sastra of the Samyuktagama). 3 vols. Ed. Yin
Shun EfJJIH, 1983.

Dirghdgama = &4 (T 1, no. 1)

Digha-nikaya

Ekottarikagama g—[&%% (T 2, no. 125)

Foguang dazangjing ahan zang: Za ahan jing {#55¢ K4 0]
Sk ¢ MEF & %E [Foguang Tripitaka Samyukta-agamal.

4 vols. Ed. Foguang Dazangjing Bianxiu Weiyuanhui
e A 4% 4R (£ 72 B . Dashu, Gaoxiong: Foguangshan
Zongwu Weiyuanhui, 1983.

Madhyamagama F1]-&4% (T 1, no. 26)

Majjhima-nikaya

Pali Text Society

Samyuktagama e[ & 4% (T 2, no. 99)

Samyutta-nikaya

Taisho Chinese Tripitaka (The standard edition for most
scholarly purposes) Taisho shinshii daizokyo K IF g Aek4%.
100 vols. Ed. Takakusu Junjird =i ffg/IH 2] and Watanabe
Kaikyoku }J& 1175 H. Tokyo: Taisho Issaikyd Kankokai. 1924-34.

AN, DN, MN, and SN references are to PTS editions.

Bibliography

Akanuma, Chizen, Indo Bukkyo Koyii Meishi Jiten [ A Dictionary of Buddhist Proper
Names] (Hozokan, Kyoto, 1967, reprinted 1986).

Bodhi, Bhikkhu, The Connected Discourses of the Buddha: A New Translation of the
Samyutta Nikaya, 2 vols (Wisdom Publications, Boston, MA, 2000).

Bodhi, Bhikkhu, The Numerical Discourses of the Buddha: A Translation of the
Anguttara Nikdaya (Wisdom Publications, Boston, MA, 2012).

Bucknell, Roderick S, Pali-Chinese Sutra Correspondences (unpublished draft)
(Brisbane, 2004).

50



A COMPARISON OF THE CHINESE AND PALI VERSIONS OF THE SARIPUTRA SAMYUKTA

CBETA Chinese Electronic Tripitaka Version 2007 (Chinese Buddhist Electronic
Text Association, Taipei, 2007).

Choong, Mun-keat, The Notion of Emptiness in Early Buddhism (first edition 1995;
Motilal Banarsidass, Delhi, second revised edition 1999).

— The Fundamental Teachings of Early Buddhism: A comparative study based on the
Sutranga portion of the Pali Samyutta-Nikaya and the Chinese Samyuktagama
(= Beitrdge zur Indologie 32) (Harrassowitz Verlag, Wiesbaden 2000).

— Annotated Translation of Sitras from the Chinese Samyuktagama relevant to the
Early Buddhist Teachings on Emptiness and the Middle Way (First edition 2004;
International Buddhist College, Thailand, second edition 2010a).

— “Problems and Prospects of the Chinese Samyuktagama: Its structure and
content”, Translating Buddhist Chinese: Problems and Prospects (= Series: East
Asia Intercultural Studies - Interkulturelle Ostasienstudien 3; edited by Konrad
Meisig) (Harrassowitz Verlag, Wiesbaden, 2010b), pp. 53-64.

Chung, Jin-il, A Survey of the Sanskrit Fragments Corresponding to the Chinese
Samyuktagama (Sankibo Busshorin, Tokyo, 2008).

Cousins, L.S., “The Early Development of Buddhist Literature and Language in India”,
Journal of the Oxford Centre for Buddhist Studies, vol. 5 (2013), pp. 89-135.

Foguang Dacidian ¢ KE¢HE [Foquang Great Dictionary], 8 vols. (Foguang
Publisher, Kao-hsiung, 1988).

Hosoda, Noriaki, “Torufan shorai mokuhansatsu Bonbun Zatsu-agonkyo danken”

ML 7 7 2 BERATRIBIAE SCHERT 5 &8 Wi [Fragmentary — wood-block

manuscripts of the Sanskrit Samyuktagama from Turfan], Indogaku Bukkyogaku
Kenkyii 37/2 (1989), pp. 540-546.

Malalasekera, G. P., Dictionary of Pali Proper Names, 2 vols. (Oriental Books
Reprint Corporation, New Delhi, 1937, reprinted 1983).

Mizuno, Kogen/KEF5A 7T, “Zoagonkyd no Kenkyii to Shuppan” MEfr]-2 4% DL
& HiRK [Studies and Publications on Samyuktagamal), Bukkyo Kenkyii, no. 17
(1988), pp. 1-45.

Nagasaki, Hojun{=I&7278, “Zoagonkyo Kaidai” HEfa[&4%f#d0 [Explanatory notes
on the Chinese SA (Taisho 99)], Zoagonkyé 1, Shinkokuyakudaizokyo Agonbu 4 4k
Faf-& 4% 1, #rERR A eR4E, ff 50 4 [The New Japanese Translation of the Chinese
SA (Taishd 99) vol. 1, Agamas no. 4] (Daizdshuppan, Tokyo, 2004), pp. 5-63.

51



A COMPARISON OF THE CHINESE AND PALI VERSIONS OF THE SARIPUTRA SAMYUKTA

Nakamura, Hajime, Bukkydgo Daijiten (#5235 K EEBE [Great Dictionary of Buddhist
Terms] (Tokyo Shoseki, Tokyo, 1981, reprinted 1987).

Nyanaponika, Thera and HECKER, Hellmuth, Great Disciples of the Buddha: Their
Lives, Their Works, Their Legacy (Wisdom Publications, Boston, 2003).

Pasadika, Bhikkhu, Kanonische Zitate im Abhidharmakosabhdsya des Vasubandhu
(= SWTF, Beiheft 1) (Gottingen, 1989).

Woodward, F. L., The Book of the Kindred Sayings (SN 11 and IV) (PTS, London,
1925 and 1927).

Yin Shun EH, Yuanshi Fojiao Shengdian zhi Jicheng R 4B EEH ~ 855 [The
Formation of Early Buddhist Texts] (Zhengwen Chubanshe, Taipei, 1971).

52



	A comparison of the Chinese and Pāli versions of the Śāriputra Saṃyukta(...). By Choong Mun-Keat



