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Abstract

The Sahassavatthupakarana, ‘An Anthology of Amusing Tales’, was
composed by a certain Ratthapala of the Guttavanka monastery in Sri Lanka,
probably some time between 900-1250 AD. Its oldest surviving manuscripts
date to the 16th century AD; this translation of its first few stories is based on
the edition of Ver Eecke-Filliozat and Filliozat (Bangkok, 2003).

Introduction

Since 1944, when the Venerable Walpola Rahula originally published his article
“The Sahassavatthu-atthakatha or Sahassavatthupakarana” (Rahula 1944; updated
Rahula 1956), several eminent scholars have continued his research up to the present
day. Professor Sodo Mori, T. Rahula and Dr J. Matsumura have all made a large
contribution towards the study of the forgotten Sthalatthakathdliterature in Sinhalese,
and the collections of stories in Pali, still preserved in their original manuscript form,
and now more easily accessible following the publication of catalogues listing the
collections held in the monastic, private or national libraries in Sri Lanka, Burma,
Thailand, Laos, and Cambodia, as well as in Europe (Somadasa 1987).

The first of the two oldest Sahassavatthu manuscripts recently discovered is that
from Lanna, consisting of a fragment copied at the beginning of the sixteenth century
and still preserved at Wat Lai Hin, Lampang (Hiniiber 1996: 189, n. 667). The second
is that from Burma, datable circa 1648 AD, and consisting of a fragmentary royal
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copy now held in the Royal Asiatic Society in London (for a list of the Sahassavatthu
manuscripts publicly available, see Ver Eecke-Filliozat & Filliozat, 2003).!

Dr J. Matsumura has recently succeeded in identifying the author of the
Sahassavatthupakarana as Ratthapala of the Guttavanka monastery in Sri Lanka,
who is mentioned in the introduction to the Rasavahini (Matsumura 1992) as having
produced a rather confused text (Rahula T., 1984). She has also demonstrated that the
Sahassavatthupakarana and the Sahassavatthu-atthakathd are two different texts.?

Although some believe that the Sahassavatthupakarana is so named since it
denotes a collection of a thousand stories, it in fact contains only one hundred
(wrongly numbered in Buddhadatta 1959 and Gandhi 1991). Others, such as
Malalasekera (see Rahula 1944), have therefore suggested that Pali sahassa
here does not represent Skt. sahasra, one thousand, but rather sva + harsa, or
indeed sva + hasya. A more likely derivation is sa + hassa, hence our tentative
translation: “An Anthology of Amusing Tales.”

The date of the composition of the Sahassavatthupakarana is uncertain. The
Mahavamsa and its tika both make mention of a Sahassavatthupakarana, just
as a reference is also made to the Uttaraviharavasins, thereby placing the work
anywhere between 900-1250 AD, in that the late-thirteenth century Rasavahint
is based on the Sahassavatthu (Hiniiber 1996).

It is a difficult task to translate the text literally into English, since the form
that has reached us is derived from a number of different manuscripts belonging
to a variety of periods, regions and scripts. The work, as we have it, is not well
balanced, full of repetitions, contradictions, inconsistencies, and often corrupted
by scribal alterations. The translation of the first few stories offered here is based on
the edition of Jacqueline Ver Eecke-Filliozat and Jean Filliozat (Bangkok, 2003),
itself based on Buddhadatta’s edition of 1959, but with an apparatus including
variant readings from six Sri Lankan, Burmese and Thai (Khom) manuscripts.

'According to the general inventory of the Pagodas manuscripts of Cambodia, established by
the Ecole francaise d’Extréme-Orient during the years 1920-1930, there was a Sahassavatthu in
8 phiik registered under No 59. (Archives EFEO Paris, box 37, see J. Filliozat “Pour mémoire
d’un patrimoine sacré: les manuscrits pali du Cambodge a I’Ecole frangaise d’Extréme-Orient” in
BEFEO 87. 2, Paris 2001: 445-471). But the famous library of Wat Po Val was destroyed in 1975
and no other Sahassavatthu manuscript has been found in Cambodia since that time.

2 See also Somadasa (1987, pp. 304-306) under Sahassavatthupakaranam, which cites Hugh
Nevill’s notes: “The original work from which Rasavahini was rearranged. Composed by Ratthapala
thera of the Tanguttara parivena at Anuradhapura, at so early a period that the author of Mahavamsatika
speaks of this work as an atthakatha. The only copies we have seen are in Burmese letters, and
transcriptions into Sinhalese from those. See Saddharmalankaraya [British Library Or. 6603(38)].”
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Sahassavatthupakarana
namo tassa bhagavato arahato sammasambuddhassa

[1]? tilokanatham vanditva dhammaii ca sukhamakaram
sangham niranganaii c’eva Sthalacariye pi ca.
Sahassavatthum bhasissam Sthalatthakathanayam
ganhitva cariyavadafi ca tam sunatha samahita.
Buddho ca dullabho loke saddhammasavanam pi ca
sangho ca dullabho loke sappurisa atidullabha.
dullabha ca manussattam Buddhuppado ca dullabho
dullabha khanasampatti dhammo paramadullabho.
saddhadhanam siladhanam hiriottappiyam dhanam
sutadhanafi ca cago ca panfia ve sattamam dhanam.
yassa ete dhana atthi itthiya purisassa va
adaliddo ti tam ahu amogham tassa jivitam.
tasma saddhaii ca silafi ca pasadam dhammasavanam
anuyufjetha medhavi etam Buddhana sasanam.
tasma cittam pasadetva silavantesu sakkaccam
appakam pi katam karam puiifiam hoti mahapphalan ti.

imani dullabhani sulabhani honttti vijananattham imani vatthiini kathetabbani.

3 The numbers in square brackets indicate the page numbers of Buddhadatta's text (1959).

84



THE SAHASSAVATTHUPAKARANA, PART I

An Anthology of Amusing Tales
Homage to the Lord, the Arahant, the Perfectly Enlightened One

Having saluted the Saviour of the Triple World, the Dhamma that is a mine
of bliss and the Sangha that is without blemish, as well as the Sinhala Masters,

I will relate the Sahassavatthu, adopting the method of the Sinhala
Commentary and the views of the Masters. Listen to it attentively.

A Buddha is gained with difficulty in the world, as is also hearing the True
Dhamma; the Sangha is gained with difficulty in the world; Good Men are
gained with extreme difficulty.

Also gained with difficulty is the human state, and the arising of a Buddha;
successful attainment of the moment* is gained with difficulty, whilst the
Dhamma is gained with the utmost difficulty.

The treasure of faith, the treasure of morality, the treasures of a sense of
shame and a fear of reproach, the treasures of hearing and generosity, with
insight as the treasure that is seventh:

Whichever woman or man possesses these treasures, they say, is never poor,
his life is not in vain.’

Therefore, the intelligent should give themselves over to faith, morality,
devotion and hearing Dhamma—this is the dispensation of the Buddhas.

* Cp A IV 225f, which states that there are eight untimely moments for following the
brahmacariya, and only one timely one: that is, when a Tathagata has arisen in the world. See also
the Akkhanadipanagatha (Sdhp vv 5ff: JPTS 1887 pp 36ft).

5 Cp S1232, etc.
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I. Dhammasondakavatthu

pathamam tava Dhammasondakavatthumhi atthuppatti evam veditabba:
2] amhakam sammasambuddho Kassapa-sammasambuddhassa
dhammarajassa sasanantaradhanato na ciren’ eva kalena Baranasirafifio putto
Dhammasondakarajakumaro pitu accayena rajje patitthaya Kassapadasabalena
desitam dhammam sotukamo hutva masamattam rajjam katva devanagarasadise
Baranasinagare cakkavattirajjasadisam rajjam karonto evai cintesi:

mayham evarlipam rajjavilasam rajjanubhavaii ca saddhammaviyogena
divakaravirahitam akasam viya sasivirahita ratti viya dantavirahito gajaraja
viya velantavirahito mahasamuddo viya cakkhuvirahitam susajjitavadanam
viya sugandhavirahitam paricchattakapuppham viya catu-akkharaniyamatta-
dhammadesanaviyogena mayham imam rajjam na sobhat ti vatva
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1. The story of Dhammasondaka

Now, first of all, the matter-arising,’ as regards the story of Dhammasondaka,
is to be understood as follows: a short time after the disappearance of the
dispensation’ of our Dhamma-king, the Perfectly Self-Enlightened One named
Kassapa, the son of the king of Benares, Crown Prince Dhammasondaka, having
been established on the throne following the passing of his father, became
desirous, after having reigned for a mere month, of hearing the Dhamma taught
by Kassapa, the Ten-Powered One. Whilst conducting a reign that was similar
to the reign of a Wheel-turner, in the city of Benares that was itself similar to the
city of the devas, he thought as follows:

“The splendour of this reign, and the majesty of this reign, of mine, through
its dissociation from the True Dhamma, is like a firmament lacking a sun, like
a night lacking a moon,® like a king of elephants lacking tusks, like a great
ocean lacking a final boundary,’ like a beautifully made-up face lacking eyes,
or like a paricchattaka-flower' lacking fragrance; through its dissociation from
a Dhamma-teaching consisting of four systematically-ordered syllables,!' this
reign of mine lacks any lustre.”

¢ atthuppatti; the matter that gave rise to the need for the teaching. Cp It-a I 35ff, where the four
reasons giving rise to a teaching are explained in detail.

7 sasana; literally instruction, message and, by extension, the continued existence of the
Dhamma-teaching associated with a particular Buddha.

8 sasi; literally, the one with the hare. See the Sasajataka (308), in which the Bodhisatta,
having taken birth as a hare, in the absence of anything else sacrifices his own body as alms
to Sakka, in the guise of a brahmin, who subsequently daubs the sign of a hare on the moon in
remembrance of the offering.

® velanta; cp SED sv vela; vela, which sometimes denotes the sea-shore is, however, more
literally a boundary, and, in Buddhist cosmology, the great ocean is seventh, and last, of the
concentric oceans that surround Meru, being finally enclosed by the cakkavalapabbata, a wall of
mountains equal in height to that of Meru itself, which thus prevents the light of the sun and moon
from escaping outside the cakkavala. See, for instance, D II 10, where in the Lokantarika hell, that
is found in the space formed by three adjacent cakkavalas, neither the sun nor moon are able to
shine, as a result of which the inmates of that hell are unable to see one another.

12 The coral tree Erythrina Indica, a tree in Indra’s heaven; cp Vv-a 174.

" catuakkharaniyamattadhammadesanaviyogena; the meaning seems to be that there was no-
one who knew any Dhamma-teaching consisting of even four syllables in a meaningful order,
that is to say, not four syllables chosen simply at random. According to Ver Eecke-Filliozat and
Filliozat (p.2 n.21), the Sahasavatthupakarana manuscript from Wat Pho lacks niya.
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suvannacangotakena sahassathavikabhandikam
susajjitamangalahatthikumbhe thapetva Baranasinagare
mahavithiyam bherifi carapesi: ekapadikam va dvipadikam va
tipadikam va catupadikam va dhammapadam janantassa damm ti.

evam bheriii carapetva dhammajananakam alabhitva punappunam
dvisahassam tisahassam yava satasahassam kotidvikotisahassakoti-
satasahassakotim gamanigamajanapadasenapatitthanam
uparajatthanam pariyosane dhammadesanakam alabhitva attano
suvannapindikasetacchattam cajitva pi dhammadesanakam
alabhitva rajjasirim pahaya attanam cajitva dhammadesakassa daso
hutva pi dhammam sossami ti vatva evam pi dhammadesakam
alabhitva vippatisarT hutva kim me saddhammaviyogena rajjena
ti amaccanam rajjam niyyadetva saddhammagavesako hutva
Dhammasondakamaharaja mahavanam pavisi. [3]

Dhammasondakamaharajassa saddhammasavanatthaya vanam
pavitthakkhane Sakkadevaranfio Vejayantapasade ratanakannikaya
kampo ahosi pandukambalasilasanam unhakaram dassesi.
Sakko devaraja kena karanena pandukambalasilasanam
unhakaram ahosT ti cinteva attano sahassanettam devamanussesu
vittharetva olokento dhammagavesako hutva vanam pavittham
Dhammasondakamaharajanam disva cintesi:

88



THE SAHASSAVATTHUPAKARANA, PART I

And, having said as much, he placed a bundle containing a purse of a thousand
pieces in a golden casket on the back of the beautifully caparisoned auspicious
elephant, and had the drum paraded on the grand highway in the city of Benares,
announcing: “I will give this to anyone knowing a verse of the Dhamma, be it one
stanza, two stanzas, three stanzas or four stanzas.”

And having had the drum be paraded in that way, without finding anyone
knowing the Dhamma, he successively (offered) two thousand, three thousand
and then as much as a hundred thousand, one koti, two kotis, a thousand kofis,
a hundred thousand kofis, a village, a market town, the country, the position of
commander of the army, the position of viceroy; eventually, still not finding
anyone teaching the Dhamma, he surrendered his golden orb and his white
sunshade; still not finding anyone knowing the Dhamma, he surrendered himself
by way of abandoning the splendour of his reign and then said: “I will hear the
Dhamma, even if | have to become a slave to one teaching the Dhamma,” and
then, as one remorseful at still not finding anyone teaching the Dhamma, he
entrusted the kingdom to his privy councilors, saying: “What is the point for me
in areign that is dissociated from the True Dhamma?”, whereupon the Great King
Dhammasondaka entered the Great Grove as one seeking the True Dhamma.

The moment the Great King Dhammasondaka entered the Grove with the
aim of hearing the True Dhamma, the jewelled roof-plate on the terrace of
Vejayanta,'? (palace of) Sakka, King of Devas, shook, indicating heat in the
Pandukambala Rock.!" Sakka, King of Devas, wondering for what reason heat
had appeared in the Pandukambala Rock, extended his thousand eyes surveying
devas and humans, saw the Great King Dhammasondaka entered upon the
Grove as one seeking the True Dhamma and then thought:

12 Sakka’s famous palace in the Nandana Grove in the Thirty-three, for a description of which
see the Cilatanhdasankhayasutta (M 37) in which Sakka shows Moggallana around it (M 1 252-
254).

13 Throne of Sakka, said to be made of stone the colour of the jayasumana flower (Sv 482),
and from time to time to glow with heat as an indication to Sakka that a righteous person needs
protection (J V 92), that the Buddha requires his assistance (J I 330, IV 315ff), or that virtuous
deeds have been performed (J V 410ff, V 278ff).
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ajja me attanam vijahaya rakkhasavesam mapetva etam aniccadiparidipanam
jatijaravyadhimaranam sakalasariradosam dassetva dhammam desetva etam
sakarajje yeva patitthapetabban ti vatva Sakko devaraja rakkhasaripam mapetva
mahasattass’ abhimukho avidure attanam dassesi.

tam disva Dhammasondakamaharaja evam cintesi: evariipa nama
rakkhasa dhammam janissanti ti vatva avidiire thatva pucchami ti rakkhasena
saddhim sallapanto @aha: sami mahapuiifia devaraja imasmim pana vanaghate
vasanadevaraja kin nu kho dhammam janasi ti?

devata maharaja dhammam janami ti aha. yadi dhammam janatha mayham
dhammakatham kathetha ti aha. maharaja aham tuyham dhammam kathessami.
tvam mayham kidisam dhammakathikassa sakkaram karissasi ti aha. evam sante
mayham dhammam kathetva paccha mayham sarirramamsam khadissasi ti aha.
aham maharaja chato hutva dhammam kathetum na sakkomf ti aha. yadi tumhe
pathamam mamsam khadatha dhammam ko sunissati ti aha?

puna rakkhaso naham dhammam desetum sakkomi ti aha. puna raja mayham
dhammapatilabhan ca tumhakam mamsapatilabhan ca tumhe ’va janitva
mayham dhammam desetha ti aha. atha kho Sakko devaraja sadhu maharaja ti
vatva avidiire thane ubbedhena [4] tigavutamattam mahantam afijanapabbatam
mapetva evam aha: sace maharaja imam pabbatamuddhanim aruyha akase
uppatitva tvam mama mukhe patissasi aham tava akasagatakale dhammam
desissamiti. evam sante tuyhan ca dhammapatilabho mayhafi ca mamsapatilabho
bhavissati ti aha.
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“Having discarded this (normal) person of mine, I will conjure the guise
of a rakkhasa and then teach Dhamma, elucidating impermanence and so on,
indicating the imperfection of the entire body (by way of) birth, old age, sickness
and dying, and then state: ‘This should be established during your very own
reign’.” And then Sakka, King of Devas, conjured the form of a rakkhasa and
then revealed himself nearby facing the Great Being.

Upon seeing him, the Great King Dhammasondaka thought as follows:
“Rakkhasas such as this must know the Dhamma” and, thinking he should
station himself nearby and ask him, started conversing with the rakkhasa,
saying: “Master, O one of great merit, O deva-king, O deva-king resident in this
jungle-thicket, do you know the Dhamma?”

The devata said: “I, great king, know the Dhamma.” He said: “If you know
the Dhamma, then please talk to me of the Dhamma.” (Sakka) said “Great king,
I will talk to you of the Dhamma. What kind of honour will you pay to me as
Dhamma-talker?” (The king) said: “Such being the case, I will, after you have
talked to me of Dhamma, allow you to devour the flesh of this body of mine.”
(Sakka) said: “I cannot, great king, talk of Dhamma when [ am hungry.” (The
king) said: “If you first devour my flesh, who will there be to hear it?”

The rakkhasa again stated that he could not teach Dhamma. The king again
stated: “You should teach me Dhamma, realising that this will allow me to gain
Dhamma and you to gain flesh.” Then Sakka, king of devas, saying “So be it,
great king,” fashioned a great mountain of collyrium, three gavutas'* in height
at a nearby spot and then said: “If you, great king, rise up into the sky after
mounting the summit of this mountain, you will fall’* into my mouth; when
you reach the sky, I will teach you Dhamma. This being the case, you will gain
Dhamma and I will gain flesh.”

14 One quarter of a yojana; a yojana is said to be the distance that one team of horses, hauling a
cart, can cover before becoming exhausted, a gavuta the distance that can be covered by a similar
team of oxen.

'S patissati
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tassa katham sutva Dhammasondakamaharaja anamatagge samsare
dhammena sufifio hutva adhammasamangi hutva adhammass’ eva atthaya
panatipatika adinnadayino kamesu micchacara siikarika orabbhika mahisaka
sakunika cora paradarika ti gahetva sisacchinnanam lohitam catusu
mahasamuddesu udakato bahutaram, matapituddinam piyamanapanam
atthaya rodantanam assu catusu mahasamuddesu udakato pi bahutaram, imam
pana sariram saddhammass’ atthaya vikkinantam mahapphalafi ca manapafi
ca ti cintetva sadhu marisa evam karomi ti pabbatam aruyha pabbatagge
thito mama rajjena saddhim mayham sajivam sariram saddhammass’ atthaya
dassami ti somanasso hutva dhammam kathetha ti saddhammass’ atthaya
jivitam pariccajitva akasato uppatitva dhammam kathetha ti aha.

atha Sakko devaraja sakabhavena sabbalankarchi patimandito ativiya
somanassappatto tam akasato patantam dibbaphusena paramasanto
urena patiganhitva devalokam netva pandukambalasilasane nisidapetva
malagandhadihi pujetva Dhammasondakamaharajassa dhammam desento imam
gatham aha:

92



THE SAHASSAVATTHUPAKARANA, PART I

Upon hearing this talk, the Great King Dhammasondaka, being devoid
of Dhamma and lacking possession of Dhamma, in samsara that is without
beginning or end, considered that with reference to'® (all those who act) against
the Dhamma - (such as) destroyers of living beings, those taking what has not
been given, those practising misconduct amidst sense-desires, pork-slayers,
sheep-slayers, buffalo-slayers, bird-slayers, robbers and adulterers - the blood
of their severed heads is more abundant than the water in the four great oceans;
that the tears of (their) mothers and fathers and so on, weeping for the sake
of their dear and beloved, are more abundant even than the water in the four
great oceans; but that selling this body for the sake of the True Dhamma would,
however, be both of great fruit and pleasing, said:

“So be it, good sir: I will do as you say” and, standing on the mountain-top
after ascending the mountain, said: “For the sake of the True Dhamma, I will
give you my own life, my body, together with my kingdom. Please be joyous,
talk Dhamma.” Surrendering his life for the sake of the True Dhamma, he rose
into the sky,!'” saying: “Please talk Dhamma.”

Then Sakka, King of Devas, adorned with his own person, with all his
ornaments, became extremely joyous and, receiving him, as he fell from the
sky, on the breast, suffusing him with a divine sprinkling,'® conducted him to the
devaloka, where he had him seated on the Pandukambala Rock, worshipped him
with garlands and perfumes and so on, and then uttered this verse, teaching the
Dhamma to the great king Dhammasondaka:

16 gahetva

7 akdsato uppatitva, cp above, where akase uppatitva is instead found. I suspect that this
apparently incorrect reading, seemingly common to all manuscripts consulted, has entered the
text at some point in its history, due to the presence, immediately below, of akasato patantam.

8 dibbaphusena paramasanto.
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anicca vata sankhara uppadavayadhammino
uppajjitva nirujjhanti tesam viipasamo sukho ti.

evam Sakko Dhammasondakamaharajassa dhammam desetva
devalokasampattim dassetva devalokato anetva sakarajje patitthapetva
appamatto hoht ti ovaditva devalokam eva agamasf ti.

Dhammasondakavatthu pathamam

II. Migapotakavatthu

Uddalolakavihare dhammasavanaghositasaddam sutva nimittam ganhitamigassa
vatthumhi atthuppatti. Uddalolakaviharavane nesadamanusso miganam
kotthakam bandhitva miganam vijjhanatthaya atthasi.

eko migo gocaram ganhitvda paniyatthaya tittham gacchanto
dhammasavanaghositasaddam sutva dhammasavanasaddesu nimittam ganhitva
ukkhittapadam anikkhipanto atthasi.

tasmim kale nesadamanusso migakotthake thito tam migam vijjhi. so
kalakiriya  katva  Uddalolakavasimahabhayatherassa  kanitthabhaginiya
kucchimhi patisandhim ganhi.

so matukucchito nikkhamitva sattavassikakale matulatherassa santike
pabbajitva khuragge yeva arahattam papunitva matulatherassa santikam gantva
matulatheram canda hatthena parimajjantam addasa. thero samaneram disva
etam rakkhitum vattati samanera ti aha.

samanero therena kathitam sutva candasahassam aharitva therassa dassetva
bhante candasahassam aharitum samattho kasma ekam candam [7] aharantassa
pakatam karissati ti aha.
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“Impermanent, truly, are conditioned things; their nature is to arise
and fall. Having arisen, they cease—their pacification is bliss” (D
1 157).”

Having thus taught Dhamma to the great king Dhammasondaka, Sakka
revealed the excellence of the devaloka, brought him back from there and then,
having established him in his own kingdom, exhorted him to be diligent and
then went straight back to the devaloka.

2. The story of Migapotaka?

This is the matter-arising as regards the story concerning the deer that had
grasped the sign upon hearing the sound broadcast during a Dhamma-hearing
in the Uddalolakavihara: a huntsman constructed a hunting pit?! in the grove
of the Uddalolakavihara, and then waited with the aim of shooting deer (with
an arrow). Some deer, as it was going to a fording-place in order to drink after
securing its fodder, heard the sound broadcast during a Dhamma-hearing,
grasped the sign associated with such sounds when hearing Dhamma, and then
remained standing, unable to set down its raised hoof.

At that very moment, the huntsman, stationed in the hunting pit, shot the
deer. As it finished its time, it took relinking in the womb of a younger sister
of the elder Mahabhaya, resident of the Uddalolaka. After emerging from his
mother’s womb, he went forth, when he was seven years old, in the presence of
his uncle-elder, reaching arahantship whilst still in the tonsure-hall,?> and then
went into the presence of his uncle-elder, where he saw his uncle-elder stroking
the moon with his hand. The elder, upon seeing the novice, said: “This should
protect you, novice.”

When the novice heard what the elder said, he fetched a thousand moons,
showed them to the elder and then said: “Bhante, I am able to fetch a thousand
moons—why fetch only one moon? and make it manifest?”

1 The text here continues with a short commentary on this verse, after which it draws the story
to a close with this final paragraph.

20 A deer-calf; this story is seemingly distinct from the Migapotakajataka (No. 372).

2 kotthaka, cf. DOP sv (iv), ‘a hide (perhaps a pit, for hunting)’.

22 Cp Pv-a 53, where same is said of the venerable Samkicca.

2 The meaning of ekam candam aharantassa is unclear.
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thero puna divase attano bhaginiya geham gacchanto timsasahassamattam
bhikkhusangham gahetva agamasi. bhaginiya pi dvinnam matulabhagineyyanam
atthaya dve asanani paffiattani dvinnam atthaya yagubhattafi ca sampaditam tass’
anubhavena antarakhajjakafi ca bhattafi ca asanafi ca sabbesam timsasahassanam
pahonakam ahosi.

samanero bhuttanumodanam mangalam vaddhento dhammam desesi.
matapitinam adim katva paficakulasatani sotapannani ahesum. bahiinam
dhammadesana satthika ahosT ti.

Migapotakavatthu dutiyam

II1. Dhammasutaupasikaya vatthu

Mahagame  Rajaviharasmim  dhammasavanasutaupasikaya  vatthumbhi
atthuppatti. eka Mahagamavast upasika Rajamahavihare Mani-cetiyagehadvare
dhammam sunamana attana patthetva laddham ekaputtakam asivisena dasantam
disva dhammasavanassa antarayam ma hotl ti vatva sayafi ca na nivaresi
affiesafi ca na dassesi.

paccha dhammasavananitthitakale visavegena visafifiibhiitassa darakassa
santikam gantva yena akarena dhammasavanassa antarayam akatva ekapadam
pi avinasetva assosim etena saccena nibbiso jivatu mama putto ti saccakiriyam
katva puttassa jivitam arogam katva ten’ eva somanassena paccha cavitva sagge
nibbatta ti vadanti.

Dhammasutaupasikaya vatthu tatiyam
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As the elder was going to his sister’s house on the following day, he collected
a company of as many as thirty thousand monks and then continued on his
way. Two seats had been appointed by his sister for the pair, the uncle and his
nephew, and a meal of rice-gruel prepared for them, but through his majesty,
those refreshments,? meals and seats became sufficient for all thirty thousand.

The novice taught Dhamma, rendering appreciation for the what had been
eaten® more auspicious. Five hundred families, starting with his mother and
father, became sofa@pannas. That Dhamma-teaching was of benefit to many.

3. The story of the female layfollower who heard dhamma

This is the matter-arising as regards a female layfollower who heard a Dhamma-
hearing at the Rajavihara in Mahagama: a certain female layfollower who was
a resident of Mahagama, whilst hearing Dhamma at the gate to the Manicetiya
compound? in Rajavihara, upon seeing that her only son, who she had obtained
through her own religious aspirations, had been bitten by a poisonous snake,
said: “Let there be no obstacle to the Dhamma-hearing.” She did not restrain her
own (observances) or display (a sign of discomfort) to anyone else.

Later, when the Dhamma-hearing concluded, she went into the presence of
her young child, who was unconscious as a result of the power of the poison,
and then performed an act of truth, saying: “The manner in which I heard (of
my son’s malady) without creating any obstacle to hearing Dhamma, without
ruining even a single word, as a result of this truth may my son live and be free
from poison.” They say that, having caused her son to live, to be healthy, she,
on account of that same joy, later fell (from that existence) and came into being
in heaven.

2 antarakhajjaka; taken between the morning gruel and noon (cf. CPD sv).
25 bhutta; vl bhatta.
2 geha, cp Ras 11 3: manicetiyam nama mahdcetiyam ahosi tattha mahadvarakotthakasamipe..
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[8] IV. Migaluddakassa vatthu

Saddhammasavanamigaluddakassa vatthumhi atthuppatti. ito
ekatimsakappamatthake Sikhi1 nama sammasambuddho loke uppajjitva
arafifidyatane devatanam catusaccapatisamyuttam katva dhammam desesi.

tam eko migaluddako asannatthane thatva dhammam sutva cittam pasadetva
cavitva devaloke nibbattitva ekatimsakappe duggatiyam anibbattitva sugatiyam
yeva devamanussasampattim anubhavanto imasmim Buddhuppade pabbajitva
catusaccapatisamyuttavacanam sutva catupatisambhidahi arahattam papunitva
udanam udanento ima gatha abhasi:

migaluddako pure asim araffie vivittayatane
addasam virajam Buddham devasanghapurakkhatam

catusaccam pakasentam nibbutam amatam padam
assosim madhuram dhammam Sikhino lokasamino.

ghose cittam pasadesim asamam appatipuggalam
tattha cittam pasadetva atarim duttaram bhavan ti.

Migaluddakassa vatthu catuttham
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4. The story of the deer-hunter

This is the matter-arising as regards the story of the deer-hunter hearing the
True Dhamma: at a period of thirty-one kalpas from now, the Perfectly Self-
Enlightened One named Sikhin arose in the world, and then taught Dhamma
associated with the four truths to the devatas in a forest-tract.

A certain deer-hunter, stationed at a nearby spot, heard that Dhamma, made
his heart devoted thereto, fell (from this existence) and then came into being in
the devaloka, and did not come into being in a miserable destiny for thirty-one
kalpas, experiencing excellence as a deva or a human solely in a happy destiny;
he went forth in this Buddha-interval, heard a statement associated with the four
truths, reached arahantship by way of the four discriminations and then, whilst
giving rise to an Udana, pronounced these verses:?’

“In the past, I was a deer-hunter in a secluded tract®® in the forest;
I saw the dustless Buddha, set to the fore of the company of devas.

I heard him, the quenched one,” manifesting the four truths,
the death-free place, the sweet Dhamma of Sikhin, master of
the world.*°

I made my heart devoted at that broadcast, so that it is without
equal, without peer;*' having made my heart devoted thereto, |
crossed* becoming so hard to cross.”

2 Cp Ap 11 451; Thag-a I 96.

B8 vivittayatane; Ap, Thag-a vipine aham.

® nibbutam; Ap, Thag-a desentam.

30 Jokasamino; Ap, Thag-a lokabandhuno.

3t asamam appatipuggalam Ap, Thag-a asamappatipuggale.
32 atarim; Ap, Thag-a uttarim.
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V. Bhujagavinasitavatthu

Mahavasavihare ariyavamsadhammadesanam  savanatthaya  gatamagge
mahatherassa bhujagena datthavatthumhi atthuppatti. Mahavasavihare ariya-
vamsadhammadesanakathanakale Kandarajjavasi eko mahathero dhammam
sossami ti vatva gantva attano nisadana-okasam alabhitva parisapariyante
ekasmim tinagumbe atthasi.

tattha thatva dhammam [9] sunamanassa eko bhujago tinagumbato
nikkhamitva padantarena aruyhitva cattaro datha papetva nisidanapasse dasi.
thero dhammasavanantarayo ma hotii ti cintetva hattham otaretva bhujagassa
stsam dalham gahetva upahanathavikayam pakkhipitva mukhabandhanam
bandhitva ekapasse thapetva dhammam assosi.

dhammasavananubhavena datthatthanato visam na uggatam
dhammasavanante arune uggacchante manussanam ca gatakale mahabhujago
maya gahito ti bhujagam dassesi.

bhikkhii kataravelaya ayam bhujago taya gahito ti ahamsu. nidanakathanakale
yeva ayam bhujago maya gahito ti aha. bhikkha acchariyam avuso evaripam
astvisam gahetva dhammadesanaya antarayassa akaranan ti ahamsu.

sace avuso na saddahatha aham bhujagena datthakalato patthaya
avikkhittacitto hutva ekapadam pi avinasetva dhammam assosim etena saccena
visam vinassati ti saccakiriyam akasi. tam khananfieva visam pathavim pavisi.

dhammasavanam evam mahanisamsam mahapphalam sabbasattanam
visaghatakamaha-agadam hoti ti osadhanam samasankhatam visaghatam maha-
agadam.

Bhujagavisanasitavatthu paficamam
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5. The story concerning the expelled snake

This is the matter-arising as regards the story of a great elder who had been bitten
by a snake whilst underway with the aim of hearing a Dhamma-teaching on the
ariyan lineage at the Mahavasavihara: at the time that a Dhamma-teaching on
the ariyan lineage was being delivered in the Mahavasavihara, some great elder,
who was a resident of Kandarajja,>® went, saying that he was going to hear
Dhamma but, not finding any room to sit down, stood in a grass-thicket on the
fringe of the assembly.

Whilst standing there hearing Dhamma, a snake emerged from the grass-
thicket, rose up between his legs, brought out his four fangs and bit him on
the buttocks. Thinking: “Let there be no obstacle to hearing Dhamma!”, the
elder lowered his hand, firmly grasped the snake’s head, cast it into his sandal-
bag, tied the mouth of the bag, set this to one side, and then continued to hear
Dhamma.

Through the majesty of hearing Dhamma, the poison failed to rise from the
place at which he had been bitten; at the time that the people were departing,
upon the arising of the dawn at the end of that Dhamma-hearing, he revealed the
snake, saying: “I have caught this great snake!”

The monks said: “For how long have you been grasping this snake?”” He said:
“Ever since the very beginning of the talk.” The monks said: “It is a marvel,
friend, in that, after grasping a poisonous snake of such a kind, no obstacle to
the Dhamma-teaching was created.”

He then performed an act of truth, saying: “If you, sirs, do not believe
that, onwards from the time that I was bitten by that snake, I have remained
undisturbed in heart, that I have heard Dhamma without causing even a single
word to be ruined, then as a result of this truth may the poison be destroyed.” At
that very moment, the poison entered the earth.

In that hearing Dhamma is of such great advantage, of such great fruition, that
it acts as the great antidote that destroys poison for all beings, that same great
antidote that destroys poison is reckoned to be equivalent to medicinal herbs.?*

33 Perhaps a reference to Kandarajika, a village in Rajarattha in Ceylon.

3% osadhanam; according to PED, sv osadhi, “Childers calls it Venus but gives no evidence;
other translators render it as ‘morning star.” According to Hindu mythology, the lord of medicine
is the moon (osadhisa), not any particular star.” Cp Sn 687, where the moon is said to be
the “bull of stars” (tarasabha). 1t is thought that the moon infuses medicinal herbs with their
curative property.
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